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Vl/HEN in 1610, some Sikhs asked 
* * for the permission of the sixth 
Nanak (Guru Har Gobind) to have a 
portrait of the Guru prepared, it was 
politely refused, and to the puzzled 
Sikhs Bhai Gurdas, the evangelist, 
explained that the only authentic 
portrait of the Guru is the Word of 
the Guru ( gurmurat gursabad hai). 
Indeed, it is a basic Sikh doctrine 
that 4 the Guru and the Word are 
identical in all respects ’ ( bani guru 
guru hai bani). 

Bhai Kesar Singh Chhibar, who 
died in about 1730, in his Bansa- 
valinameh tells us that the last in¬ 
junction of Guru Gobind Singh to the 
Sikhs was ‘ to analyse and think over 
the implications of the Word of the 
Guru and to endeavour constantly 
for the collective good (Jchoj 
sabad di Icarani , bhala panth da Iccund). 

This, then, is the central injunction 
of the Gurus to the individual, as 
well as to mankind that, (1) the 
basic factor in life is the individual, 
(2) valuable creative efforts are 
possible only if his core is kept free, 
and (3) his freedom consists in the 


extinction of selfishness rather than in 
the pretentious inflation of the ego. 

This is precisely the message which 
Guru Nanak gave in the opening stanza 
of his basic ‘ Revelation, ’ the Japu : 

Through thinking the Reality cannot 
be grasped, no matter how hard it be. 

Through complete stoppage of menta¬ 
tion also the equipoise of inner silence 
cannot be reached. 

Not through maceration and atrophe 
of the human senses is man ultimately 
nourished, even though he may completely 
place in check the entire prolification of his 
personality that is its universe. 

No techniques or know-hows will 
finally avail, no matter how subtle and 
various. 

Then how may man establish harmony 
with Truth, so that the divisive veil may 
fall off? 

Nanak answers the question thus: 
* Man must completely submerge his little 
ego in the Will of God which He revealeth 
to human beings through the human heart 
itself.’ 

It clearly means that philosophies, 
systems of metaphysics, credos and 
ideologies are no answer to the 
basic human situation, and, therefore, 
neither individual nor social problems 
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of mankind can be satisfactorily solved 
through either neat systems of thought 
or political ideologies nor through 
institutionalised religion or dogma. 
It also means that all attempts at 
world-negation, all disciplines aiming 
at sheer mental culture, or esoteric 
introversion and mind-control, are 
bound to fail as ultimate solvents of 
human problems. Further, self' aggres¬ 
sion, resulting in rigorous atrophe of 
the human personality, another form 
of suicide, is no solution of funda¬ 
mental problems. And, lastly, it means 
that all attempts at utopia making, 
through regimentation of society and 
planning grounded in compulsion, are 
bound to fail in the long run. 

If neither pseudo-rationalism nor 
yet materialism can furnish a final 
answer to the fundemental human 
problem, then how may man establish 
‘ harmony with Truth ?’ Guru Nanak, 
in answering this question, makes it 
clear that such harmony can never be 
reached by imposition or compulsion— 
imposition that comes from neatly 
compiled 4 revealed ’ or ‘ remembered ’ 
ethicc-social codes, decalogues, messages 
of God revealed- through hand-picked 
individuals, mnemonic premonitions, 
the smritis of men-in-trance ; and the 
compulsion of ideologies and of 
utopia-making busy-bodies wherein 
and with whom lies the temptation to 


depreciate the individual and to supress 
free inquiry and criticism. In one age 
it is the power of the Church, in 
another it the power of the State, in 
still another it is the power of money. 
All these masquerade as the Will of 
God, and all these aim at eventual 
liquidation and enslavement of the 
individual so as to perpetuate their 
own earthly power over him. 

Harmony, therefore, can come 
only through the education and 
culture of the individual made 
conscious of his moral and social 
responsibility. Only such an inner- 
directed man can be fully human, truly 
free and in harmony with his total 
environment. Only the inner-directed 
man in communion with God has 
dignity and respects that of others. 
Only such an individual can form the 
fundamental building stone of a 
genuinely free and civilised society. 

By contrast, the outer-directed, 
man, the man imposed upon and 
guided by compulsion, the robot and 
the organised man, pressed and 
atomised into some kind of monolithic 
collective, is the man who, first, is 
robbed of his personal identity, and 
next becomes the man in a herd, 
4 integrated fully’ to the community, 
nation, State or party ; in fact a man 
of the mob, a potential mobster who 
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is ultimately destined to be the dust on 
the boots or chappal of the mighty in 
a sub-human robot or ant-hill society. 

However, even that is not such a 
man’s final tragedy. His final tragedy 
is that he is cut off from God, the 
All-Ground and thus is incurably 
alone, estranged and powerless. In 
his heart the divine ordinances, 
eternally imprinted, become indes- 
cipherable and obfuscated : God no 
longer ‘ revealeth Himself ’ to such a 
human being, as Guru Nanak says. 

In the asa di-var, Guru Nanak 
reverts to this topic to explain the 
final tragedy of such a man : 

nanak guru na cetanx man apne sucet 
chutle til budd jio sunje andar Ichet 
khete andar chutian kahu nanak soundhi 
pholvii phuliai bapade bhi fan vie suahi 


O, Nanak, such men who turn their 
backs on the divine guidance within their 
hearts, misled by their superficial clever¬ 
ness, in the final reckoning they are like 
unto a parasite plant which remains 
disgracefully standing in the empty field, 
ungathered, unharvested. But this loneli¬ 
ness and worthlessness is not yet their final 
tragedy, Nanak asserts. Their true tragedy 
is that seemingly they prosper and make 
good, but from inside they turn into ashes. 

Such is the central message which 
Guru Nanak has given to mankind, 
a message which, in the present social 
and political situation of the world, 
acquires a significant poignancy and 
meaningfulness. The world stands 
poised on the brink of disaster yet with 
the choice of taking the road to a glory 
perhaps, unprecedented in its long 
history. 



